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For	most	Scots	 the	 anniversary	of	 John	Calvin’s	 birth	 in	 1509	will	






visits	 to	Geneva,	Scots	 feel	no	 incongruity	seeing	 the	‘Reformation	
Wall’	with	its	statues	of	the	three	Genevan	Reformers,	Farel,	Calvin	
and	Beza	 joined	by	 their	own	John	Knox	–	 the	 founding	 fathers	of	
Presbyterianism	 standing	 together.	 If	 this	 seems	 ‘natural’	 from	 a	
modern	perspective,	it	was	not	inevitable	that	Scottish	Protestantism	









Spain,	Germany,	 and	 from	Scotland	and	England.	Their	 experience	
was	of	a	church	under	the	cross	and	they	were	eager	to	learn	what	a	
church	within	a	more	settled	environment	would	be	like.	This	great	
















eyes:	 for	 it	 is	 saied	 by	Tertullian,	 and	 hath	 alwaies	 bene	 so	
proved,	and	shal	be	to	the	ende	of	the	worlde,	that	the	bloude	
of	Martyrs	is	the	sede	sowing	of	the	Churche.1
William	Whittingham	 was	 a	 prominent	 exile	 from	 the	 England	 of	
Mary	 Tudor,	 one	 of	 the	 English-speaking	 congregation	 in	 the	 city	
which	 had	 formally	 established	 itself	 in	 November	 1555	 and	 had	
elected	 John	Knox	and	Christopher	Goodman	as	 its	ministers.	This	
group	 felt	 they	 had	 become	 double	 exiles,	 first	 they	 had	 left	 their	




the	 French	 galleys	 after	 the	 fall	 of	 St	Andrews	Castle	 in	 1547	 and	
on	 his	 release,	 being	 unable	 to	 return	 to	 Scotland,	 served	 within	
the	Protestant	Church	of	England	during	 the	 reign	of	King	Edward	
VI.	He	did	well,	first	 in	 the	garrison	town	of	Berwick-upon-Tweed,	
then	moving	 to	Newcastle	 and	finally	 attracting	 sufficient	 attention	
to	be	moved	to	the	royal	court	and	given	a	roving	commission	as	a	
preacher.	He	was	faced	with	a	major	dilemma	when	Edward	died	and	
his	 Roman	 Catholic	 half-sister	Mary	 succeeded.	 Being	 a	 Scot	 and	
therefore	 a	 foreigner	 in	 England,	Knox	 became	persona non grata	




















along	or	close	 to	 the	Rhine	or	within	 the	Swiss	cantons.	After	 their	
discussion	in	Chester	both	Knox	and	Goodman	went	into	exile	on	the	
Continent,	though	initially	they	went	different	ways.	
The	 two	 men	 were	 brought	 together	 in	 Frankfurt	 where	 some	
English	exiles	had	obtained	the	use	of	a	church	and	had	established	
a	 congregation.	 Knox	 had	 answered	 the	 congregation’s	 call	 to	 be	
one	of	their	ministers	but	a	dispute	arose	over	liturgical	matters.	One	






such	 as	 the	 treason	 accusation	 levelled	 against	Knox	which	 forced	
him	to	leave	Frankfurt.	Knox	headed	for	Geneva	where	he	was	most	
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In	 other	 places,	 I	 confess	 Chryst	 to	 be	 trewlie	 preachit;	 but	















1555	 taken	 by	 Christopher	 Goodman.5	 Knox	 had	 been	 elected	 as	
Goodman’s	co-minister	but	he	was	away	in	Scotland	when	it	was	first	
constituted.	
When	Knox	 returned	 to	Geneva,	 now	with	 his	 newly-wed	wife	
Marjorie	Bowes,	he	 entered	one	of	 the	happiest	 periods	of	his	 life.	
He	 was	 ministering	 to	 a	 remarkable	 congregation	 composed	 of	
committed	 religious	 exiles.6	City	 regulations	 prevented	most	 of	 the	
congregation	 from	 working,	 which	 left	 them	 time	 on	 their	 hands.	
In	Frankfurt	 leisure	 had	 encouraged	disputes,	while	 in	Geneva	 that	
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pent-up	energy	resulted	in	remarkable	productivity.	The	congregation	
existed	for	 just	over	 three	years	 [Nov	1555–c.Jan	1559]	and	during	
that	time	it	produced	a	new	order	of	worship;	a	complete	new	metrical	
psalter;	a	new	translation	of	 the	New	Testament	and	 then	 the	entire	
Bible;	a	range	of	polemical	tracts	and	running	congregational	affairs	
with	great	efficiency.	




how	 the	 successful	 congregation	 attracted	 an	 increasing	 number	 of	
other	English	exiles	 to	come	to	Geneva	 to	 join	 them.	Baptisms	and	
deaths	were	also	recorded,	revealing	the	loss	of	a	number	of	children	
born	 to	 the	 exiles	 in	 Geneva.8	 The	 records	 contained	 the	 annual	
elections	of	the	minister,	elders	and	deacons,	signalling	a	radical	new	
departure	 for	 British	 Protestants.	 The	 authority	 to	 appoint	 and	 the	
method	of	appointing	ministers	and	other	church	officials	had	formed	
part	of	the	disputes	or	‘troubles’	of	Frankfurt.	Some	had	argued	for	a	
modified	 form	of	 episcopal	 authorisation,	with	 the	 ‘senior’	 or	 ‘best	
learned’	clergy	of	the	former	Edwardian	Church	of	England	making	






of	 discipline	 within	 the	 Genevan	 congregation.	A	 short	 passage	 in	
the	Forme of Prayers	explained	discipline	was	necessary	and	a	stray	
reference	 to	 someone	 excommunicated	 by	 the	 English	 church	 in	









were	determined	 to	vindicate	 their	Frankfurt	 stance	by	compiling	a	
complete	 order	 of	worship	 and	 demonstrating	 how	well	 it	worked.	





in	Scotland	where	it	became	known	as	the	Book of Common Order.12	
The	 metrical	 psalter	 accompanied	 the	 order	 of	 worship,	 being	
published	alongside	the	Forme of Prayers	in	1556,	with	an	enlarged	
version	produced	in	1558	and	work	continuing	after	that	date	which	
became	 incorporated	 into	 the	 Scottish	 edition	 of	 1564/5	 as	 well	






























was	 employed	 to	 improve	 the	Old	Testament	 and	 translate	 directly	
from	the	Hebrew	instead	of	using	the	Greek	Septuagint.17	In	addition	
to	 their	 textual	work,	 the	producers	of	 the	Geneva	Bible	were	very	
conscious	of	the	need	to	make	the	bible	as	‘user-friendly’	as	possible.	
They	 adopted	 the	 recent	 innovation	 of	 using	 dividing	 the	 chapters	


















2.	 the	ministers	 of	God	 following	 their	 vocation	 shalbe	 evil	
spoken	of	
3.	 that	 God	 delivereth	 not	 his	 Church	 incontinently	 out	 of	





The	 Geneva	 Bible	 was	 equipped	 with	 a	 remarkable	 range	 of	











was	 given	 to	 the	 reader.	 Given	 the	 context	 of	 the	 translation,	 the	
notes	tended	to	emphasise	the	themes	of	tyranny	and	persecution.	In	
their	polemical	 tracts	 the	English	exiles	had	not	been	reticent	about	
calling	Mary	 Tudor	 ‘Jezebel’,	 and	 the	 Geneva	 Bible’s	 notes	 for	 2	
Kings	contained	explicit	references	to	the	links	between	tyranny	and	

















and	 published	 in	 Geneva	 during	 1557–8.	 The	 most	 famous	 and	
notorious	of	these	tracts	were	written	by	the	two	ministers,	Christopher	
Goodman	with	his How Superior Powers Oght to be Obeyd of Their 
Subiectes	and	John	Knox’s	The First Blast of the Trumpet Against the 
Monstrous Regiment of Women.21	Since	 these	 tracts	were	published	











an	 interesting	 volume	 entitled An Oration Against the Unlawful 
Insurrections of the Protestants.	 Most	 of	 its	 text	 was	 a	 polemical	
attack	upon	all	Protestants,	labelling	them	rebels	and	traitors	to	their	
lawful	rulers.	At	the	back	of	the	book	explicitly	directed	at	those	who	












the	Wars	of	 the	Congregation.	He	was	also	highly	 influential	 in	 the	
settlement	 achieved	 in	 the	 summer	 of	 1560	when	 the	 Reformation	





support	 and	 influence	 upon	 his	 friend	 and	 colleague	Knox	 and	 his	
other	 new	 colleagues	 in	 Scotland.	He	was	 deemed	 the	 best	 person	
to	 take	 charge	 in	 St	 Andrews,	 the	 former	 ecclesiastical	 capital	
of	 Scotland,	while	Knox	 took	 his	 place	 as	minister	 in	 the	 political	
capital	 of	Edinburgh.	Being	 the	first	 properly	 settled	minister	 in	St	
Andrews	which	had	a	strong	Protestant	base,	Goodman	could	furnish	
an	 example	 and	 a	model	 of	 best	Reformed	 practice	 for	 the	 nation,	
something	easier	to	achieve	in	St	Andrews	than	in	Edinburgh.23
Knox	 and	 Goodman	 brought	 invaluable	 experience	 to	 the	 new	





his	 return	 to	his	native	 land.	His	 large	Edinburgh	parish	had	a	very	























lifting	 the	Geneva	Bible	 notes	 and	 placing	 them	 in	 the	Authorised	
Version!	
The	helpful	 apparatus	of	 the	Bible	 and	 its	 self-contained	nature	
ensured	 that	 the	 strong	 theme	 of	 exile,	 persecution	 and	 the	 church	
under	the	cross	passed	into	Scottish	Presbyterian	consciousness	and	
helped	construct	the	particular	mentality	which	dominated	the	outlook	
of	 the	Presbyterian	party	 in	Scotland	 from	 the	 end	of	 the	 sixteenth	




long	run	 this	had	a	detrimental	effect	upon	 the	 language	of	print	 in	
Scotland	and	helped	to	displace	Scots	with	English.24
The	 Bible	 became	 an	 important	 physical	 object	 in	 early	 modern	
Scotland	which	could	convey	a	wealth	of	meaning	by	its	placement	
and	 use.	 When	 self-consciously	 carried	 in	 public,	 usually	 tucked	










seen	 marching	 along	 the	 Royal	 Mile	 with	 his	 bible	 ostentatiously	
under	his	arm.26
A	ready-made	order	of	worship	accompanied	the	Geneva	Bible	when	





almost	 stark,	 style	 of	worship	 resting	 upon	 the	 regulative	 principle	
that	 nothing	 should	 be	 included	 in	worship	 unless	 it	 had	 scriptural	
authorisation.	 In	 the	 Eucharist	 in	 particular	 the	 Reformers	 wanted	





decorated	 medieval	 communion	 vessels.	 The	 strong	 echoes	 of	 a	
communal	meal	were	also	expressed	in	the	practice	of	sitting	around	a	
table	to	receive	communion.	This	had	not	been	the	practice	in	Calvin’s	
own	 churches	 in	 Geneva	 but	 had	 been	 followed	 by	 the	 English-
speaking	 congregation	 there,	 and	 it	 rapidly	 became	 the	 manner	 in	
which	 the	 Lord’s	 Supper	 was	 administered	 in	 the	 Scottish	 Kirk.27	





with	 the	pulpit	on	 the	 long	south	wall	 to	give	pride	of	place	 to	 the	
sermon	 rather	 than	 the	 traditional	 east-west	 alignment	 which	 had	
focused	attention	upon	the	altar.	





Gaelic.	This	helped	carry	 the	 ‘example	of	Geneva’	directly	 into	 the	
Highlands.	Carswell	hoped	his	translation	would	also	cross	the	North	
Channel	and	make	an	impact	within	Ireland:




From	1565	 the	metrical	 psalter	was	 normally	 printed	 alongside	 the	
Book of Common Order.	The	metrical	 psalms,	 used	 and	 completed	
in	Geneva,	became	a	much-loved	element	within	Scottish	Protestant	
culture	 and	 an	 integral	 part	 of	 everyday	 life	 for	many	Scots.	 Since	
the	psalter	was	the	key	to	congregational	participation	in	the	worship	
of	 the	Kirk,	 it	 became	 the	most	 important	 section	 of	 the	 book	 and	











Psalms	were	 sung	outside	on	 the	 streets,	 on	 the	battlefields	 and	
were	taken	up	as	political	slogans.	Several	psalms	became	particularly	
associated	with	themes	or	causes.	The	first	line	of	the	metrical	version	
of	 Psalm	 43,	 “Judge	 and	 revenge	 my	 cause,	 O	 Lord”	 became	 a	
catchphrase	after	the	murder	of	Lord	Darnley	for	those	who	believed	
Mary,	Queen	of	Scots,	was	 implicated	 in	 her	 husband’s	 death.	The	
verse	 appeared	on	 the	banner	 of	 those	 facing	 the	Queen	 across	 the	
battlefield	 at	 Carberry	 and	was	 probably	 sung	 as	 a	marching	 song	
when	Mary	 was	 brought	 back	 under	 arrest	 to	 Edinburgh	 later	 that	
day.	The	same	verse	was	 taken	up	after	 the	assassination	of	Regent	
Moray	in	January	1570,	becoming	a	refrain	in	some	of	the	political	
ballads	 composed	 in	 the	 following	months.	At	 the	murder	 in	 1592	
of	 the	2nd	Earl	of	Moray	 (‘the	Bonnie	Earl’)	by	 the	Earl	of	Huntly,	






re-appeared	 as	 the	Book of Common Order,	 and	 the	First Book of 
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Discipline	written	by	 the	 six	 Johns	 in	 1560	 took	up	 the	 theme	 and	
discussed	 it	 within	 the	 context	 of	 church	 organization.	 During	 the	
first	 decade	 of	 the	 Kirk’s	 existence,	 practice	 in	 Scotland	 followed	
the	 disciplinary	 procedures	 worked	 out	 in	 Geneva	 by	 Knox	 and	




system	of	 discipline	 throughout	 the	 country	 gave	 the	Scottish	Kirk	
a	 remarkably	 strong	 structure.	 This	 slow	 and	 gradual	 process	 of	




immense.33	 James	 Melville’s	 ringing	 endorsement	 in	 1590	 of	 the	





usit	 and	 practesit	 be	 direction	 of	 the	 discipline,	 they	 wald	
soone	be	corrupted.	And	thairfor,	certean	it	was,	that	without	









building,	 either	 in	 the	 architectural	 sense	 or	 constructing	 an	 order	








Reformed	 churches	 developed	 soon	 after	 1560.	 By	 the	 end	 of	 the	











but	 the	 liftings.	 I	 charge	 you	 my	 good	 people,	 Ministers,	
Doctors,	Elders,	Nobles,	Gentlemen,	and	Barrons	to	stand	to	
your	purity,	and	to	exhort	the	people	to	do	the	same35
The	King	was	 laying	his	praise	on	with	a	 trowel	and	he	 received	a	
fifteen-minute	standing	ovation	for	his	effort.	However,	 this	shrewd	
political	 operator	 knew	precisely	 how	 to	 appeal	 to	 his	 audience	 by	
expressing	what	most	of	them	believed.	Scots’	confidence	in	the	purity	
of	 their	Kirk	was	sufficiently	strong	during	 the	 reign	of	 James’	son	
Charles	 to	 generate	 the	 language	 of	 the	National	Covenant.	 It	 also	
underpinned	the	willingness	of	so	many	Scots	to	fight	their	monarch	




League	 and	 Covenant.	 By	 the	 seventeenth	 century	 the	 Reformed	
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